One of the most exciting new developments in the study of early Christianity is the increased attention being paid to individual theologians in the full context of their own thought and of their intellectual and social millieux. Lloyd Patterson's Methodius of Olympus: Divine Sovereignty, Human Freedom and Life in Christ, is a premier example in this regard. Patterson's study is now the most comprehensive and up-to-date analysis of this important figure, who contested and yet also validated the legacy of Origen, and thus helped to set the parameters of the great fourthcentury dogmatic debates. Although it has long been recognized that these debates yielded the orthodox or catholic doctrine of the Trinity as the definitive do well also to follow Patterson's cue and give further attention to the influence of Origen on fourth-century theology, not so much in the actual debates over Origen as in the work of orthodox theologians like Athanasius, Basil and Gregory of Nazianzus.
In the final stage of the Trinitarian developments of the 370s and 380s, the Cappadocians, not surprisingly, stand out as ideal candidates for this sort of re-evaluation. Particularly in light of the unsatisfactory treatment of the Holy Spirit by the Council of Constantinople, we are forced even more to turn to the theologians themselves for further insight into the nature of Nicene Trinitarian orthodoxy. The immediate debates surrounding the council focused particularly on the nature of the Spirit, which divided Nicene theologians like Basil and Eustathius of Sebaste, who otherwise agreed on the divinity of the Son, while the specter of Eunomius and other non-homoousians lingered on to a lesser extent with respect to the status of the Son. Gregory of Nazianzus, our most immediate witness to the council, played the leading role in articulating what would become the orthodox doctrine of the Spirit, and consequently of the Trinity as a whole. Gregory begins his systematic treatment of the Holy Spirit in Orations 9-12, which he delivered at the time of his episcopal ordination in 372. In these sermons he boldly asserts his full Trinitarian program, in which the Spirit's identity as God and its consubstantiality with God the Father play an essential role. Gregory's work on the doctrine of the Spirit continued beyond the Council of Constantinople into his retirement to Cappadocia, 4 making for roughly a decade of concentrated theological work. His most significant and sustained treatment of the Spirit comes in Oration 31, the fifth Theological Oration, which he delivered in the late summer of 380 before the council was convened, a piece which H.B. Swete lauded as "the greatest of all sermons on the doctrine of the Spirit." 5 Yet while the oration's importance has long been recognized, the main thread of Gregory's argument, and con-
